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Most probably the latter problems cannot be solved fully and generally for all the domains of
values. For instance, the mode of existence of "ugliness”, as an aesthetically negative phenomenon, is
probably different from the mode of existence of ethical evil. It seems that only ethical evil may be
granted the destructive role in relation to being which W, StréZewski regards as the basic property of
all negative values.

Such difficulties, among others, appear in the approaches which accept the assumptions of
modermn theories of values. As has been mentioned above, the novelty of Strézew ski’s attitude consists
in the attempt of combining the description of values with the inquiry into their ontological founda-
tions (transcendentals), i.e. combining axiology with metaphysics.

It is not easy to decide unequivocally whether StréZewski’s propositions are closer to modern
axiological systems or to old theories of being comprehended in terms of “the goods™. For example,
when he states that “the limits of our world are determined by our cognition”9 and, then, that truth
is an antecendent condition of being“lo, it seems that he appears primarily as a representative of the
principal metaphysical thesis of modern theories of values. Yet, in opposition to most of these
theories,“ he regards values as "modes of existence™ or "axiological-existential moments of being"12
and such a description of their nature places values in the categorial order of ’being’, among the
modes of existence appropriate to being.

According to StréZewski, the problem of the relation of values to transcendentals may be solved
in two ways.

In a weaker interpretation, transcendentals are (after Kant) regulative ideas (not ontologically
grounded), which nevertheless constitute the necessary conditions of the sensibleness of human
actions and possibilities of the actual realization of truth, the good, and beauty.

In a stronger interpretation, transcendentals are ontologically founded in being which conditions
the realization of the modes of existence, identical with particular vatues.

The author of the book tends to accept the stronger interpretation of transcendentals. He asks:
”Is not being, as a condition of the realization of the good, the good itself? »13 And then he states:
“In its essence existence is something good. It is both good and the good, at the same time. But it is
the good in the most fundamental sense of the word and, similarly to existence itself, it cannot be
ultimately defined.”**

Thus, it seems that in this way we acquire an opportunity to determine the nature of values in the
ontological dimension and to bring down transcendentals to the sphere of the realization of values in
things. Nevertheless, some doubts still remain.

Let us begin with the fact that modern axiologies commonly assume the separateness of many
basic domains of values (cognitive, ethical, aesthetic, utilitatian etc.). If we accept the concept of
avalue as a “mode of existence”, proposed by StréZewski, then should we not simultaneously agree
that the same valuable thing (e.g. a literary work), combining artistic, cognitive and ethical values,
exists in several modes at the same time?

Thus, for instance, are objects of the natural world, possessing aesthetic values (containing values
of this kind), characterized by still another mode of existence, different (aesthetic? ) from their proper
mode, i.e, "real”?

Finally, does not the acceptance of the thesis that existence itself is axiologically positive imply
that all negative values are somehow automatically granted the principal role of negating existence,

Strézewski: op. cit., p. 76.
1%bid., p. 76.

Ypiof, Strézewski states that this view refers to the understanding of transcendentals by
Prof. T. Czezowski and to the earlier conceptions of St. Thomas Aquinas (/bid., p. 88, 89).

21id, p. 86.
13pid., p. 92.
Y4id., pp. 94, 95.















